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Tolkappivam - It’s Interpolations. 

Interpretations and Implications 

K. V. Ramakrishna Rao, B.Sc., M.A., A. M. I. E., C. Eng (I)., B.L., 

Ideologized scholarship affecting research : In recent times, attempts have 
been made by some scholars to fix the date of Tolkappiyam to 11 th to 13 th century 
CE based on some sutras, which are supposedly interpolated 1 . The determination 
of date of Tolkappiyam is a very important aspect in the historiography of the 
ancient Tamils. The methodology applied so far has invariably been influenced, 
predisposed and tainted by the race concepts leading to biased views 2 3 4 . Very often 
scholars of various fields accuse others for their literary, religious, linguistic, 
racial and communal bias, but, in doing so, they themselves appear to have 
indulged in such influential practices. B. G. L. Swamy aptly notecD, “This 
endeavor is surcharged with such a high degree of enthusiasm that it completely 
ignores a perspective concept of the literary history of the Tamil language and 
literature, and also of the conditions prevailing in lands adjacent to 
Tamizhagam.” In any case, such discussion would boil down to Aryan-Dravidian 
controversy with racial overtones 4 . But all such efforts unfortunately extend the 
date of Tolkappiyam to 6 th to 13 th centuries CE. 

Dravidian interpretation of Social processes of Tamil society mars 

chronology : Generally, Tamil experts claim that, “Tamil originated even before 
the formation of stone and sand on the earth,” without caring for archaeological 
evidences^. The effect of “Tanit Tamil Movement” and the Dravidian party 
coming to power made researchers more aggressive in pushing back the dates of 
origin of Tamils to thousands of years back. For this, they relied upon the 


1 T. P. Meenakshisundaran, A History of the Tamil Language . Poona : Deccan College Post 
Graduate and Research institute, 1965, p.52,53. 

“A few learned scholars rightly consider that a few sutras, which deal with the later-day 
developments of different aspects of Tamil language, would have been interpolations of a later 
period. Excluding those few sutras, the remaining major portion can easily be assigned to the pre- 
Sangam period”, 

Kamil Zvelebil, The Smile of Muruaan in Tamil Literature of South India, E. J. Brill, 
Leiden, 1973, p.24, pp.145-146. 

2 S. Ilakkuvanar, Tolkappiyam in English with Critical Studies, M. Neelamalar 
Educational Publishers, Madurai, 1963. See Preface, p.20, 279, 378, 431, 471,473. 

3 B. G. L wamy, The Date of Tolkavviyam - A Retrosvect, Annals of Oriental Research, 
Silver Jubilee, Madras, 1975, pp.292-317. 

4 V.Kanakasabhai Pillai, The Tamils . Eighteen Hundred Years Ago , The South India Saiva 
Siddhanta Works Publishing Society, Tinnevelly, Ltd. 2nd edn. Sep., 1956, p.116. 

s The poem occurs in “Purapporul Venbamalai” dated to c.9 th cent CE. 

Gurruj jjrr^Lb L|«Ljp6fl6ci6n^sb ctctt rfilujLJurTLb? 

6tr>6nuj&Lb Gumjaiaj, ojiLirid® <g>®51 ®rr - 6ci«ujaso« 

&6b C^rT65Tfgl LD«rorC^rT65TfDrra &rT60^C$, 6urTG6mT@ 

(JpCTTG^rTflFTrfjl C!=p^$ @ 14 ! L|fDLjGurT(ff,6TT Q6U.OTOTUnLUnW)60: 6 fn 6 rr«& um_6b 35. 


© K. V. Ramakrishna Rao 













The paper was presented at the 15 th session of South Indian History Congress, 
held at Tirupati from January 10-12,1994. 

“Sangam legends” references made in Iraiyanar Agapporul, a medieval work, 
composed by one Nakkirar, a Brahmin or Aryan, as considered by the Tamil 
experts. Kamil Zvelebil has analyzed and commented that the attitude of such 
typical Tamil scholar 6 , “..he would research into very few things, believe most of 
them, trust himself implicitly, and affirm everything.” About the interpolation of 

Tolkappiyam, he noted?, “. there is the danger of an opposite tendency: to 

see additions and interpolations everywhere and, in the name of so-called 
critical approach, to destroy the unity and integrity of a text. Thereby, the true 
motivations may not only be different but even entirely contradictory. S. 
Ilakkuvanar, a translator of Tolkappiyam into English 8 , who was a great 
believer in hoary antiquity and total originality of indigenous Tamil culture, 
would remove as later additions and interpolations all aphorisms which 
reflected somewhat alien ideology (e.g, 625-639 of Porulatikaram, as well as 
648-665 of the same textp.” On the other hand, S. Vaiyapuri Pillai, a man 
belonging to the antagonistic camp, would be overcritical in the very opposite 

direction ” Kamil Zvelebil also pointed out as to how T. P. 

Meenakshisundaram 10 (1901-1980), Maraimalai Atikal (1876-1950), 
Somasundara Bharathi (1879-1959), S. Ilakkuvanar believed that Tolkappiyam 
has sutras that are Aryan-derived, which shows traces of Sanskritization- 
Brahminization 11 . Thus, the Caldwell linguistic Dravidian turned racial Dravidian 
was still alive actively working in the minds of Dravidian protagonists. 

Tradition as a factor to determine the literary activities : Tradition of any 
civilization is a body of practices or social customs which have been handed down 
from the previous generations exhibited in their heritage, culture and civilization. 
Even though tradition is very often ignored by historians, in Indian historical 
context, it is a fact that the very same tradition forms bedrock of historiography 
of western civilizations. The best example is following of Christian era by all 
historians, as they never question the tradition based on which such notation 


6 Kamil Zvelebil, Companion Studies to the History of Tamil Literature. E. J. Brill, 
Leiden, 1992, p.34 

7 Kamil Zvelebil, opt.cit, pp.37-38. See under Chapter.3, “Problems of integrity, authenticity, 
attribution and authorship; interpolations, additions, revisions, forgeries; lost literature” 

8 S. Ilakkuvanar, Tolkappinam in English with Critical Studies. M. Neelamalar 
Educational Publishers, Madurai, 1963. 

9 Ilakkuvanor’s patron, the late Karumuthu Thiagaraja Chettiar of Madurai (+20-08-1964) says 
his Foreword that the findings of Vaiyapuri Pillai should be treated with “the contempt they 
deserve”; and the great Indus Valley discoveries “have established beyond doubt that the Tamil 
civilization is the oldest and richest” in the world’ the Introduction signed by the D.M.K. politician 
the late C. N. Annadurai tells that Tolkappiyam is the “greatest, grandest and the most ancient 
Tamil work.” Fn.18 of Kamil Zvelebel is reproduced verbatim as appearing on pages.36-37. 

10 T. P. Meenakshisundaram, History of Tamil Literature , Vol.II, Sarvodhaya Ilakkiya Pannai, Madurai, 
1982. pp.23-238. 

11 Kamil Zvelebil, opt.cit, p.38. As pointed out by Kamil Zvelebil, of course, his book can be 
referred to what Ilakkuvanar says about Aryans, Dravidians etc. 

S. Ilakkuvanar, Tolkappinam in English with Critical Studies. M. Neelamalar Educational 
Publishers, Madurai, 1963. 

Aryans - See Preface, p.20, 279, 378, 43 b 47 b 473 ; Dravidians - 271, 279, 316, 339 , 367, 378. 
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started to be adapted by all colonial historians and historiographers. They should 
adopt the methodology to all civilizations irrespective of their ideologies and 
affiliations. If they adopt different methodologies to different civilizations in 
writing history, then definitely such methodology can be questioned. Therefore, 
the culture exhibited in the Sangam culture, literature and period cannot be 
ignored and rejected as “Aryanized” or otherwise. 

Methodology to study the issue under progress and development : 

Methodology is a special discipline where theoretical inquiry, analysis, 
reconstruction, justification and generalization of the methods adapted and 
adopted are subjected to objective study. Historical methodology also has similar 
steps with all application of evidences from archaeological, epigraphical, 
numismatic and literary fields. Thus, historical methodology too has tradition of 
believing in the evolutionary processes of men, language, literature, society, state 
and so on. They believe in the Paleolithic, megalithic and Neolithic cultures of 
man leading to Bronze to Iron ages. The assumption on which they proceed is 
that man has to steadily progress from stage to stage of culture, by an even series 
of development, beginning in the condition of the lowest savages. Here, no 
scholar has ever fixed time taken by man to progress from the stage of usage of 
teeth to wood, wood to stone, stone to metal and metal to machine, even though 
‘modern man’ was evolved some 40,000 YBP according to one estimate and few 
million years ago according to another estimates by scientists. The 
generalizations made is that each civilization should have passed through such 
series of development processes to attain the civilized state of nationhood to have 
polity. Thus, in the context of Tamizhagam, the Sangam society as depicted in the 
literature has to be correlated and corroborated with the material evidences. 

Tackling interpolations with inherent biased factors : The contention of 
the historians in the context of ancient Tamizhagam is that they have not 
obtained any archaeological evidences dating back to 3 rd century BCE. As the 
‘Sangam’ literature deals with tribal like system of life, the well established 
Kingdoms of Chera, Chola and Pandya and others cannot be taken historically 
viable in the absence of material evidences. The “state formation in South India,” 
has been questioned, interpreted and decided by historians like Burton Stein 12 , 
characteristically and followed by Indian counterparts like Chempaka Lakshmi >3 
and others. With all the modern day political concepts and race hypotheses and 
theories, they start to interpret the ancient historical processes of Tamils. Thus, 
in the study of Tolkappiyam, latter-day racial and linguistic notions have been 
introduced by some scholars leading to diversified views. About the 
interpolations in Tolkappiyam, the views expressed can be grouped under the 
following categories: 


12 Stein, Burton, Peasant State and Society in Medieval South India , Delhi, OUP, 1980. 

13 Champakalakshmi, R., ‘Peasant State and Society in Medieval South India’, A Review Article, The 
Indian Economic and Social History Review, Vol. XVIII, Nos. 3 and 4, 1981: 411 - 426. 

., ‘ Ideology and the State in South India ’, Mamidipudi Venkatarangaiya Memorial 

Lecture - 1, A. P. History Congress, XIII Session, Srisailam, 1989. 
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1. Racial : most of the views expressed have been influenced by the Aryan- 
Dravidian racial hypotheses and theories and thus, wherever there are 
references about the four division of society, the duties of the respective 
division etc., they are considered as interpolations. 

2. Linguistic : starting with Sanskrit-Tamil superiorities lead to racial overtones 
with defensive arguments to deny any external influence. 

3. Literary : whether grammar is the outcome of the literary tradition or 
literature follows grammar, as it is the oldest extant Tamil work and no other 
literature has yet been found so far prior to it. 

4. Political : based on the modern political concepts like nation, state and 
polity, it is argued that as there was no state formation during the first 
centuries of Tamizhagam, the established supposed kingdoms cannot be 
accepted to have existed in the true political sense. 

When the discussion is about the interpolations, it is evident that such 
interpolations had been done in later period depending upon the motive of the 
interpolators. They might be scribes, commentators, copyists and students, who 
would have added or removed or modified certain sutras for getting correct 
meaning in the context. The other view that invading “Aryans” have purposely 
inserted such sutras to impose their culture on the Tamils. In any case, such 
views should be critically analyzed, checked and verified with other available 
evidences. But, none can fix the date of the work, interpreting the interpolated 
verses i.e, the date of interpolated verses, because of the ideas contained in them, 
as the date of original work. Once the interpolations are successfully found out, it 
may be easy to fix the date of Tolkappiyam based on its text. 

The concept of Sangam, the Sangams etc, affecting the psyche of the 
Tamil scholars: The crucial and controversial question of three Tamil Sangams 
has also to be tackled, as Tolkappiyam is said to have belonged to the intervening 
period of second and third Tamil Sangams. Thus, Vellaivaranar fixed its date to 
5230 BCEW Here are two propositions: 

1. If Tolkappiyam belongs to this period, there there must have been literary 
works of the nature as described in it, prevalent before it. 

2. If not, it should belong to the later period following the existing ancient 
Tamil or Sanga literature. 

As for as the existence of Tamil Sangams, so far scholars have produced only 
literary evidences, particularly, the details given in Kalaviyal or Iraiyanar 
Agapporul‘5. Later, the Gondwana, Lemuria or Kumarikkandam hypotheses and 
theories are added to increase the scope 16 . But, as all these hypotheses and 
theories are- filled more with emotions than the evidences, modern scholars 


h Velaivaranar, Tolkavviuam , Madurai, 1962, p.127. 

'5 Mahalingam, N. "Kumari Kandam—The Lost Continent." Proceedings of the Fifth International 
Conference-Seminar of Tamil Studies, Madurai. 1981. 

16 Appadurai K. Kumarik Kantam Allatu Ratal Konda Tenadu (Kumari Kandam, Or the southern 
land seized by the ocean). Chennai: The South India Saiva Siddhanta Works Publishing Society. 
1941. 
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generally reject them as myth 1 ?. But, at the same time, they cannot ignore 
everything that belongs to past as mythology, as it also contains many times 
historical facts resulting in solving historical riddles. In any case, the method of 
inquiry should cover all aspects to arrive at truth. In that process, critical analysis 
of sources, analysis of material relics, methods of auxiliary and subsidiary 
historical disciplines, philological analysis and other methods should be carefully 
applied without any bias. Research methodology should not be applied to arrive 
at a particular pre-determined results, but results obtained should be subjected to 
objective study to know the truth behind the methodology. Evidences need not be 
mustered to prove or disprove anything or everything that is favourable or not 
favorable to one’s results, but all evidences found should be placed before the 
scholar-world without suppressing any evidence. In such disciplinary approach 
racial, linguistic, political, ideological and other emotional bias and prejudice 
cannot help any scholar to arrive at correct results. As the archaeology is the only 
answer, let us wait for systematic excavations to be conducted at traditional sites 
of Tamizhagam to decide about the Sangams. 

Why no literary activities found 7th_gth cent. CE period in 
Tamizhagam? : After Alawars and Nayanmars, no literature was produced 
during the 7 th -9 th cent CE period, and they also did not bother to follow 
Tolkappiyar. The 10 th cent CE literature also did not follow Tolkappiyam literary 
rules. However, suddenly, commentaries were written for Tolkappiyam in the 13 th 
century. 

1. Ilampuranar dated to 11th or 12 th century CE 

2. Senavaraiyar - commentary dateable to 1275 CE 

3. Perasiriyar - dated to the 12th or 13th century CE, 

4. Deivac Cilaiyar - dated to 13th century CE, 

5. Nachinarkku Iniyan - 14 th 17 th centuries. 

Here, Tamil researchers have to take a stand as to whether they could continue to 
rely upon the “Kumarik kandam” hypothesis or migrating from IVC to settle 
down in the Southern India based on AIT / AMT etc 18 . Had they decided to stick 
to the “Kumarik kandam” hypothesis, the question of “Aryanization / 
Sanskritization / Brahminization” would not have arisen. Had they confirmed to 
the latter theory, then, the questions - 

> what were they doing from the peak period 2250-1950 BCE period of IVC 
to c.500/300 BCE - 100 CE of Sangam Period, 

> why they should have taken more than 1500 years to settle down at the 
Talmilazhagam and started composing Sangam Tamil literature, 

> whether their pure Tamil was changed by the time, they were living in the 
IVC or come to Tamizhagam. 

In any case, they have to decide to put forward one hypothesis or theory about 
the origin of Tamil language. Accordingly, the interpolation of Tolkappiyam could 
be decided easily. 


v David Shulman; ‘The Tamil Flood Myths and the Cankam Legend’; The Flood Myth; Berkeley, 
1988. 

18 AIT - Aryan Invasion Theory; AMT - Aryan Migration Theory. 
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Whether archaeological evidences could solve the issue? : The noted 
archaeologist H. D. Sankalia pointed out that wherever horizontal excavations are 
not carried out at traditional sites, because of practical difficulties, one cannot be 
blamed for the absence of evidences 1 ^. In fact, we have no evidence at all of this 
kind, even for Maurya, Sunga, Kushana and Gupta periods. Then can anybody 
say that Nandas, Chandragupta Maurya, Chanakya, Sunga, Kanishka and other 
historical personalities never walked on the roads of their respective kingdoms or 
lived in their magnificent palaces? Similarly, in the case of Tamizhagam, the 
traditional sites like Puhar, Korkai, Musiri, Thonai, Uraiyur, Kumbokonam, 
Madurai, Kumari, Venkadam and other places should be identified and 
systematically excavated. Where human habitation has been continuously in 
existence, such excavations may not be possible and evidences cannot be 
obtained accordingly. Moreover, archaeologist throws light only on the available 
material evidences and not on the evidences that are not available or traceable. 
Incidentally, scholars have pointed out that the earliest epigraphic records in 
Tamil language appear in the commencing years of the seventh century CE; these 
are written in the Grantha and Tamil scripts and regular vattezhuttu inscriptions 
make their debut from the eighth century CE 20 . The epigraphy sets an upper limit 
of around the 7 th century CE on the date of the Tolkappiyam, as it is familiar with 
the use of the puNi - a diacritical mark to distinguish pure consonants from 
consonants with an inherent vowel - which does not occur in inscriptions before 
that time 21 . Thus, leaving the archaeological problem to the concerned scholars, 
let us turn our attention to the text, to tackle interpolations. 

Whether the interpolations can be handled with Expurgation and 

Demythologization? : Considering the nature of interpolations, as pointed out 
by scholars, so far, they can be handled under two categories - Expurgation and 
Demythologization to find out as to - 

=> whether such and such sutras are interpolated; 

=> if so, what is the motive behind it, 

=> who interpolated, 

=> what is the date of such interpolations, 

=> whether he was a scholar of both Tamil and Sanskrit, 

<=> whether Tamil culture, tradition and heritage influenced Sanskrit 
literature or 

=> the Sanskrit counterparts influenced Tamil literature 
<=> or such factors developed independently and separately with striking 
similarities 

<=> or both had some common origins 


19 H. D. Sanlalia, Ramayana - Myth or Reality? , Peoples Publishing Co., New Delhi, 1973 , p. 46 . 

20 T. N. Subramaniam, South Indian Temple Inscriptions, Vol.III, Part.II, Madras, 1957. 

21 This theoretical deduction is also confirmed by the actual occurrences of Pulli from about the 
end of the Arikamedu Period (Century 200 AD)... The age of the invention of the PuNi has a 
bearing on the date of Tolkappiyam which is quite familiar with the device.Mahadevan, Iravatham 
(1970). Tamil Brahmi Inscriptions, State Dept, of Archaeology. Govt. ofTamilnadu. pp. 6-7. 
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and other connected issues without any bias, prejudice and pre-conceived ideas. 
Expurgation: it is the process of removing particular verses, sutras or portions of 
a work with an aim to purify the text consistent with the factors of culture, 
tradition and heritage, thus covering all social processes and interactions. 

Demythologization: it is the process by which all traces of myth characterized by 
supernatural, religious and unscientific concepts are ignored or rejected. For this, 
methods of historiography, historiosophy and historical epistemology are 
applied. 

The Result of Expurgation : If all the sutras, which reflect the so called Aryan 
/ Brahmin / Vedic / Sanskrit / north-Indian influences are removed, then the left 
out Tolkappiyam could reflect the true Tamil culture, tradition and heritage? If 
this yardstick is applied, some sutras of Ezhuttu and Sol athikarams and perhaps 
the entire Porulathikaram may have to be removed from the text. Then, one can 
imagine the condition of Tolkappiyam and its left out contents. The fact that the 
author of the work had knowledge of ancient Sanskrit texts is indisputable. But, 
whether he has applied his knowledge of Sanskrit in Tolkappiyam only to 
introduce non-Tamilian ideas is uncertain. Casting aspersion based on racial and 
linguistic bias on the author, authorship and his work, and thereby fixing the 
later date for the work not only does not solve the problem, but also complicates 
it. On the other hand, if independent development of social processes are 
considered, the question of interpolations may not arise. If the flow, continuity or 
conveyance of ideas are not broken and properly arranged leading to a definite 
picture, then also, doubted sutras may not have been interpolated, even though 
they contain certain ideas that are supposed not to belong the ancient Tamils. 

The result of Demythologization : Demythologization consists of two 
premises. The first is the concept of modern science which negates many articles 
of faith. The second is the concept of philosophy to give an existentialist 
interpretation based on universal truth. Principles of scientific method is 
characterized by testing, verification and inference. But, there are fundamental 
scientific principles, which have to be accepted as as article of faith without 
verification or testing for learning more. And there are scientific ideologies, just 
like political and economic counterparts. Many such modern day myths can be 
mentioned. The communist belief is the bringing happiness with the shed of 
blood. It is analogous to Christian missionary faith that the kingdom of god 
would be realized simultaneously with the end of the world. Similarly, we have so 
many economic, sociological and psychological beliefs, rather myths with 
hypotheses, theories and laws expounding that if one factor is affected, other 
factor is also affected on the proportional, inversely proportional axioms 
depending upon various factors. As human beings are involved, any explanation 
can be given for any or all failure of any theory or law. But, in historical research, 
much fuss is made about the factors of tradition, culture and heritage. Though, 
Tolkappiyam is a grammar work, nearly more than one-othird portion deals with 
the social aspects of the ancient Tamils. The five-fold division of land, tinai, 
karupporul, uripporul etc., are vital to the ancient Tamil society, that they cannot 
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be demythologized. However, such topics can be compared with the modern 
scientific principles and compromise made. In fact, Tolkappiyam is not religious 
oriented work and hence its wholeness is not disturbed even after 
demythologization. 

Possibility of adoption from earlier works : It cannot be said that we have 
Tolkappiyam exactly in the same form as Tolkappiyar wrote in his times, 
considering the interpolations. Of the commentaries available, Ilamburanar’s 
commentary is the oldest, in which, the commentator points out that as for the 
sayings of hero, there has been a sutra, there must have been a sutra fior heroine 
also (Porul-45). He laments that the scribes might have left that sutra, while 
copying from one palm-leaf to another. Similarly, we find that one sutra missing 
about the letter gna (mi) in dealing with the combination of letters to form words. 
There are sutras in Elzhuttathikaram, which are against some sutras of the same 
chapter. Therefore, it is evident that interpolations (here removal of verses, 
expurgation) must have been effected in good faith in filling up the missing 
sutras. In fact, Tolkappiyar himself repeatedly mentions in his work that ‘the 
learned say so’, ‘poets say so’, and so on drawing authority for his sutras from his 
earlier workers / writers on the subject dealt with. Such references clearly prove 
the existence of earlier literary and grammatical works prior to him. Just because, 
such works have not been found, he existence of them cannot be denied outright, 
without considering the internal evidence. As many expressions, phrases and 
similes of Tolkappiyam have been used by the ‘Sanga’ literature, Tolkappiyar 
might have also used such factors from the earlier works, as has been evident 
from the repeated expressions ‘enbanar pulavar’, ‘enba’ etc. As the grammar is 
the outcome of literature, it is evident about the existence of earlier literature 
learned from the internal evidences of the sutras and commentaries. 

Possibilities of Jaina Interpolations : Though, Tolkappiyam is not a 
religious work, scholars have dealt with the religion of Tolkappiyar. While 
discussing his possible religious affiliation, some scholars have asserted that he 
belonged to Jainism for the certain reasons and they are as follows 22 : 

1. Panambaranar in his Payiram refers to Tolkappiyar as “Padimaiyon”. As the 
word padima (pratima) is a Jain traditional word and Tolkappiyar has been 
honoured with that name, it is evident that was a Jain. In fact, he himself used 
that word Padimai (Porul-30) and commentators opine that it refers to devar 
or their representation, as the word ‘prathiimai’ is derived from ‘pratima’. 

2. U. V. Swaminatha Iyer in his introduction to Myilainatharurai has mentioned 
that Avinayanar, a Jain saint was one of the disciples of him, and he 
(Tolkappiyar) might be also a Jain. 

3. Mahavir preached about five vows, their internal divisions, six types of living 
creatures etc., to Jains, Nikkandar and others. As the division of living 


22 K. Vellaivaranar, A History of Tamil Literature - Tolkapiuam, Annamalai Univrsity, 
Chidambaram, 1957, pp.159-162. 

S. Vaiyapuri Pillai, Tamil Cudar Maniaal, Kumari Malar Karyalayam, Madras, 1949, pp.7-26. 
It appeared first in “Sentamil” issues Nos.18, 9 in 1920. 
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creatures is a characteristic to Jaina tradition, it is evident that Tolkappiyar, 
being a Jain has mentioned about such division in his work. 

4. Bhattahalagar in his Kannda saddanusashana has mentioned about the matra 
timings of twinkling of eye and moment as measured by a snap of middle 
finger and thump. As Tolkappiyar has also referred to them (Ezhuttu-Nul-7), 
he must be a Jain. 

5. While referring to bigger numbers, he uses the expressions Tamarai 
(Kamalam), Vellam (Samudra), and Ambal (Kumudam). As the name 
Kumudam denotes a number found in Tatvartathikam sutra (V-15), but not in 
Sanskrit (Vedic) literature, he must be a Jain. 

6. Inthira vyakarana was followed only by Vedic, but also by Jaina scholars. 

Aryans, Ka lab liras. Jains - who to blame? : Vellavaranar, who raised these 
points, also refuted in his own way 2 3 . The interesting point is, through these 
references, it is said that he was a Jain, never any scholar has suggested that the 
sutras consisting the above ideas, expressions or words as Jaina interpolations to 
impose their culture on the Tamils, as has been done in the case of so called 
“Aryan / Sanskrit / Vedic” references. This clearly shows the bias against Sanskrit 
literature, only because of racial prejudice imbibed in the minds of the scholars, 
who have given such interpretations. They could very well rejected these sutras 
as interpolated, declaring that some motivated Jaina scholar has inserted his 
ideas through the sutras in such a way, the work to appear in the Jaina garb. 
When one is proud of having Jaina and other affiliations and attribution, the 
exhibited bias and aversion towards Vedic tradition and influence are intriguing. 
Though, scholars have refuted all these points, another important point to be 
noted is the attempt of placing the date of Tolkappiyar between 3 rd and 7 th 
centuries CE by them, as it is a dark period in the history of Tamizhagam as 
considered by some scholars. In fact, they propose that Kalbhra ruled during that 
period and they were said to have played havoc in the lives of Tamils. In fact, they 
have been accused of destroying Tamil culture and therefore, such claim of anti- 
Tamil affiliation to the work and the authorship is surprising and inexplicable. 
They themselves point out that Kalabhras were the followers of Jainsim. As 
during the period, many grammar works were written by distinguished Jaina 
scholars, the possibility of Jaina interpolations may not be ruled out. At the same 
time, it ca also be argued that such ideas were common to all scholars and 
perhaps, others could have also borrowed from Tolkappiyam. 

Extent of Tamizhagam : Tolkappiyam payiram of Panambaranar mentions 
about the boundaries of Tamizhagam with Venkadam in the north. Therefore, 
Tolkappiyar could not have written his grammar before the Chola power 
extended up to the foot of northern hill i.e, during the reign of Karkala - II (c.75- 
100 CE). This is one of other arguments put forward by K. N. Sivaraja Pillai. But, 
Asokan and Kharavela inscriptions mention the kingdoms of Tamizhagam. In 
fact, Kharavela inscription mentions about the defeat of a confederation of Tamil 
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states (tramira-desa-sanghatam) during his reign c. 155 BCE, which was 113 years 
old at that time i.e, the confederation was in existence since 155 + 113 = c. 268 
BCE, which threatened his kingdom / Kalingam. When the threat of Tamizhagam 
could have perceived beyond Venkadam during 3 rd cent. BCE by a Kalinga king, 
nothing could have prevented the extent of Tamizhagam or Tamil influence 
extending up to Venkadam. Therefore, placing Tolkappiyam after 2 nd cent. CE is 
not tenable. If this argument is acceptable, its date goes before 3 rd cent. BCE. 

Status of Tamil Kings : Another argument is before the establishment of their 
capitals at Uraiyur, Karuvur and Kudal, the Tamil kings Chola, Chera and 
Pandyas could not be considered as having attained the status of “Great kings” as 
has been mentioned by Tolkappiyar. He mentions them specifically as follows: 

=> maberunthanaiyar (Agattinai-60) = great royal warriors; 

=> sengolarasar (Marabiyal-626) = Kings with Royal scepter ; 

=> vanpugazhmuvar (Cheyyul-60) = the Three with cherished fame. 

As has been explained above, if during 3 rd cent. BCE, the Tamil kings could have 
posed a treat to the Kings of the north, they could have very well been considered 
as “Great kings”, as they should have conquered or influenced over or crossing 
over Andhra kings to send their victory signals to Kalinga. Asokan inscriptions 
clearly recognize Choda, Pandya, Satyaputra and Keralaputra kingdoms as 
independent and lay outside his dominion. 

Brahmins and Rule of State : Taking the sutra, “The ruling over a state is not 
forbidden to ‘andanar’” (Marabiyal-637), it is argued that as the Tamil kings 
themselves were in state of small kingdoms and tribalism, the invading Aryans / 
Brahmins could not have eyed for the ruling of state, as they themselves were 
engaged in the handiwork and other jobs. The sutras 625-639 describe about the 
symbols and status od andanar, arasar, vanigar and others. Some scholars have 
considered them as interpolations. But, surprisingly, other scholars who want to 
interpret on the Arya-dravidian divide, have taken it as original. Then, the sutra 
is consistent with others and hence andanar or parppare could have very well 
been engaged in handiwork (manufacture of bangles by cutting conch shells) and 
as well as ruling of a state. This argument is purely based on the assumption that 
the society during Tolkappiyar period was divided into four categories and hence 
the Brahmins might have tried to rule the state by performing duties of a king, 
thus, pulling the date of tolkappiyam down to a later date. 

Division of land and assignment of Gods : The mention about “Varunan” 
definitely throws the composition of Tolkappiyam to a later age, when the major 
portion, if not the whole of the Aryan pantheon was systematically introduced in 
to the Tamil country i.e, it could have been composed nearer to the period of 
Paripadal (4: 66-70). The mention about Mayon, Seyon, Vendan and Varunan is 
consistent with the five-fold division of the ancient Tamil land. As there are many 
interesting Itihsa and Purana details are found in the “Sanga” literature, but not 
even in Sanskrit literature, the objection to the assignment of a god to each land 
is an intriguing point, as it appears to be more racial than rational. 


© K. V. Ramakrishna Rao 



The paper was presented at the 15 th session of South Indian History Congress, 
held at Tirupati from January 10-12,1994. 

Tolkappivam and Caste System : Very often, scholars confuse the concepts of 
Varnashrama dharma and caste system and try to impose the later day and 
modern ideas on the social life of the ancient Tamils. Had Tolkappiyar followed 
Varnashrama dharma concept of division of society, there would have been only 
four divisions in the society. But, there were clear-cut divisions in the ancient 
Tamil society characterized by the specific expressions - Ayar (shepherd), 
Vettuvar (hunters), Kuravar (engaged in collection of odd items of forests), 
Uzhavar (ploughing people), Parathavar (fihermen or people belong to coastal 
areas), Melor (people at the top), Kizhor (people at the bottom), Muvar (the three 
group of people), Iyer (construed as Brahmins, but in general, wise people), Enor 
(others, other people), Adiyor (followers, slaves), Vinaivalar (people of 
handiwork), Uyarthor (people at the top echelon), Pinnor (backward people), 
Arasar (rulers, kings), Vendar (rulers, kings), Andanar (implying Brahmins), 
Parppanar (people who see, Brahmins), Vanigar (businessmen), Velalar 
(agriculturists), Sutar (story teller), Kuttar (dancers), Panar (singers)and so on., 
clearly based on the nature of work done in their respective land. Therefore, 
scholars should have an open mind to analyze this fact to come to a conclusion, 
instead of arguing based on Aryan-Dravidian race hypotheses and theories. The 
fact that during Vedic period and earlier period of Tamils, there was no caste 
system and such existence of casteless society should be borne in the mind in 
historical perspective. Therefore, the reasons for the evolution of such social 
stratification and hierarchy should be analyzed strictly in the social context, 
considering other internal and external factors of economy, polity and religion. 

Reference about “Orai” : Taking the reference about the word “Orai” 
appearing in sutra-135 of Kalaviyal, the date is stretched to 4 th or 5 th century CE. 
As Varahamihira of 6 th century accepts the adoption of Greek astronomy, it is 
evident that the Greek word should have entered into Tolkappiyam through 
Sanskrit texts. Moreover, such borrowal of knowledge could not have 
immediately spread and come down to south to Tamilazgam, so that Tolkappiyar 
could use in 6 th century CE itself. However, clearly the word ‘orai’ is of Tamil 
origin, as it is used in the ancient Tamil literature in the meaning of ‘play’ at 
many places [Agam.49, 219; Kurun.48, 401; Puram.176; Natrinai.2 2 4], Some 
Sanskrit scholars have shown that the word ‘orai’ is of Sanskrit origin belonging 
to Indo-European family of languages, later adopted by the Greek scholars. 
Another important point is the ancient Indians including Tamils used asterism as 
the basis of their astronomical calculations, which is the oldest system in the 
world and it is nothing to do with ‘orai’. Therefore, just by picking up the word 
‘orai’, one cannot fix the date of Tolkappiyam in the 4 th century CE, 

Buddhism and Tolkappvam : Though, Jaina affiliations have been attributed 
to Tolkappyam and Tolkappiyar, surprisingly, there is nothing to indicate about 
Buddhism in the work. Accordingly, Maramalai Adigal, K. Subramanya Pillai and 
other scholars place the work before the advent of Buddhism i.e, 600 BCE. Those 
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who try to place it in 4 th to 7 th century CE should note this important point. 
Silappatikaram is placed in 2 nd and 7 th centuries CE respectively by scholars 
based on Kayavagu synchronism. During Silappatikaram, the influence of 
Buddhism can easily be understood and realized. Therefore, if Tolkappiyam is 
placed after Silappatikaram, the absence of Buddhism in Tolkappiyam and 
presence in latter clearly expose the weakness of the argument. As generally, 
Jaina scholars dominated the literary world of Tamils during the first centuries of 
the current era, either during this period of Kalabras’ reign, some motivated 
interpolations might have been effected. As this period falls into dark period, 
much research has to be done, before coming to any definite conclusion. 

Racial myths have to be avoided in research : As philosophy originated, 
developed and established as a system, the first systematic grammar, of Sanskrit, 
also originated in Iron Age India, with Yaska (6th century BCE), Panini (6-5* 
century BCE and his commentators Pingala (c. 200 BCE), Katyayana, and 
Patanjali (2nd century BCE), as has been accepted by the world scholars. Then, 
Tolkappiyam could have been easily influenced by such works. It need not be 
considered as inferior, as the underlying factors of Bharat of 2500 YBP exhibited 
commonness. The antagonism of “Aryan-Dravidian” and other divides of 1930-70 
was not there during the Sangam or Tolkappiyam period. In spite of interpolation 
blame-game, no critical edition of Tolkappiyam has been published. In research, 
if such loaded bias, forced ideology and hatred against any particular group of 
people, are to be taken as standards, then, there would not be any history, 
historiography, historiosophy, historicity could be expected. Therefore, with the 
existing text, it can easily be inferred that the original text was composed during 
Sangam period c.500-300 BCE. If the AIT / AMT or the pushing down of 
Dravidians down to Tamilazhagam has to be believed, then, the alleged 
interpolations could have been taking place, as perceived. 

Conclusion : Only important views of scholars that have direct bearing on the 
text and date of Tolkappiyam have been taken for discussion and their 
implications explained and countered with logical arguments. As in recent time, 
more and more archaeological, numismatic, epigraphic and other evidences are 
brought about to light, leading to new interpretations about the old hypotheses 
and theories, the history of Tamizhagam has also to be studied and written to 
understand the past. As Tolkappiyam is considered as the oldest extant Tamil 
work, its interpolations are significant to consider as described above as their 
implications are very clear in deciding the date of the text. Therefore, the 
interpretations have been restricted to chronological aspect. As expurgation and 
demythologization definitely take away the spirit and heart of the text, it is 
evident that there might be a homogenous civilization existing throughout south 
and as well as north India and hence accordingly, the sutras considered as 
interpolated may not have been so, to large extent. Therefore, the date of the 
original text of Tolkappiyam can conveniently be placed well before 3 rd century 
BCE. 
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